Abstract. In this paper I address the relations between gender and sexuality in violence generally known as 'gayboshing*.
In North America, violence against lesbians, gay men, and bisexuals is escalating at alarming rates, with no apparent end in sight. A survey conducted in 1986-87 by the Philadelphia Lesbian and Gay Task Force reports that violence against lesbians and gay men in that city had doubled since 1983-84 (quoted in Valentine, 1993, page 409) . The National (USA) Gay and Lesbian Task Force (NGLTF) documents that incidents of violence against sexual minorities increased by 127% from 1988 to 1993 (1994, page 1) .
Though scholars (Comstock, 1991; Valentine, 1993; von Schultess, 1992 ) and community activists (Hendricks, 1993; NGLTF, 1994; Pepper, 1993) have increasingly addressed the issue of violence against lesbians and gay men, there remains very little reflection on the function of gender within these acts of aggression. In this paper, I argue that a perceived transgression of normative sex-gender relations motivates much of the violence against sexual minorities, and that an assault on these 'transgressive' bodies is fundamentally concerned with policing gender presentation through public and private space. In the paper I also consider the implications of this research for people known as 'transgenders'
(1) -transsexuals, drag queens, females who live as men, and other gender outlaws. Given that the perception of gender dissidence informs acts of bashing, we can deduce that those individuals who live outside normative sex-gender relations will be most at risk of assault. Last, I reflect on the need for activist and educational strategies which account for the role of gender in incidents of violence. A case study is taken from briefs presented to the public hearings of the Quebec Human Rights Commission on violence and discrimination against lesbians and gay men (Demczuk, 1993; Hendricks, 1993; Pepper, 1993; SPCUM, 1993) . This public consultation was held in November 1993 in the city of Montreal, Canada.
(2) In any discussion of these briefs, I will WSee Leslie Feinberg's (1992a) pamphlet Transgender Liberation: A Movement Whose Time H Come for an excellent introduction to these questions. W The present paper was presented in a different form at these public hearings (Namaste, 1993) .
demonstrate the ways in which gender and sexuality are separated, and thus how the issue of gender is foreclosed by certain gay male community activists. An acknowledgement of gender in acts of aggression, I conclude, enables a broad-based coalition which can respond to the many facets and manifestations of violence against sexual and gender minorities. The relations between gender and sexuality figure centrally in this paper, and it is necessary to clarify how they can at once intersect and diverge. The theoretical work of Gayle Rubin (1975; 1984; is useful for this purpose. In 1975, Rubin wrote a by-now famous anthropological essay on women and kinship. Taking up Claude Levi-Strauss's notion of exchange (Levi-Strauss, 1969) , in which one's social status is achieved in part through the exchange of gifts, she remarks that it was always women who were exchanged by men. Rubin argues that this defined women in terms of their reproductive capabilities, thereby making biology a social phenomenon and consolidating a heterosexual contract. In 1984, however, Rubin revised her statement, at least in terms of how it can be applied to modern, Western societies. She notes that her earlier work had confused gender and sexuality. In her words: "In contrast to my perspective in The Traffic in Women', I am now arguing that it is essential to separate gender and sexuality analytically to more accurately reflect their separate social existence" (1984, page 308) .
Because gender and sexuality are not the same thing, Rubin suggests, scholars interested in theorizing sexuality should not assume that feminist theory is the perspective best able to account for the social organization of erotic life:
"I want to challenge the assumption that feminism is or should be the privileged site of a theory of sexuality. Feminism is the theory of gender oppression. To automatically assume that this makes it the theory of sexual oppression is to fail to distinguish between gender, on the one hand, and erotic desire, on the other" (page 307). In 1992, Rubin offered a further clarification of the relations between gender and sexuality. While it is certainly true that gender and sexuality are not the same thing, it is also true that they intersect in quite significant ways. She considers the question of female-to-male (FTM) transsexuality, and remarks that there is a great deal of common ground between butch lesbians and FTMs. Despite these similarities, lesbian communities are often openly hostile to transsexuals: "A woman who has been respected, admired, and loved as a butch may suddenly be despised, rejected, and hounded when she starts a sex change" (1992, page 475) . In Rubin's analysis, lesbian communities should not instantly reject an FTM transsexual, because this individual elaborates a unique vision of gender. Rubin reminds her readers that sexual and gender outlaws share a common history: "Lesbian communities were built by sex and gender refugees; the lesbian world should not create new rationales for sex and gender persecution" (page 477).
The development of Rubin's thinking on the relations between gender and sexuality provides an occasion to reflect on the difficulties involved in theorizing this question. In certain social, cultural, and historical contexts, a separation of gender and sexuality seems impossible. In other locations, however, they appear markedly distinct. One of Rubin's most important contributions in this area is the acknowledgement that these issues change over time. In her discussion of lesbian communities, for instance, she observes that bars which catered to lesbians were also havens for transsexuals and passing women. Rubin even notes that many women who are claimed to be part of lesbian history, and described as "butch women", could also, and in some instances more accurately, be labelled transsexual (page 474). To appreciate the ways in which sexuality and gender intersect historically, as Rubin does, is to demand a critical examination of more contemporary relations between these issues. When Rubin discusses the expulsion of transsexuals from lesbian communities, she highlights the ways in which lesbian sexuality is defined in exclusive relation to a ''naturalized' gender category rooted in biology, Lesbian identity is secured through the invocation of a sexual category, not a label of gender. Rubin observes the ways in which contemporary lesbian identity forces a separation of gender and sexuality, despite the fact that they were entwined historically.
Throughout this paper I will explore the insights of Rubin, in an attempt to develop an effective response to violence against sexual and gender minorities. What role does gender play in attacks against gay men and lesbians? Is violence against transsexuals common, and is it of a different order than that against other sexual minorities? Why is there no research on aggressive acts against gender outlaws? Does the response to violence offered by gay male communities actually prevent activists and educators addressing the needs and concerns of women and transgenders? What are some of the ways in which gender and sexuality arc juxtaposed, and what function docs this opposition serve? How can activists, scholars, and educators develop programmes and services which address the full complexity of violence? By asking these questions, I seek to account for some of the salient relations between gender and sexuality in violence.
In this paper I am primarily devoted to reflecting on the role of gender in attacks against sexual minorities, although I also consider the implications of this insight for gender outlaws, and present a case study of antiviolence activism in the Montreal context. Readers interested in contemporary social theory will most likely feel unsatisfied with the results. Though recent critics have devoted a good deal of attention to questions of gender and the body (for example, Butler, 1990; , they engage in this research with remarkable insensitivity for the individuals and communities about whom they write, In Judith Butler's recent work, for example, male-to-female (MTF) transsexuals are referred to as "men" (1993, pages 128, 132, 137 ). An absence of contemporary social theory in this paper is deliberate; a more detailed, substantiated rejection of this body of work is the subject of another paper.
(3) Although I am not interested in elaborating a 'theory' of gender and violence, neither do I present the results of an empirical study on this phenomenon. Social scientists with more positivist leanings, too, may be somewhat disappointed. The research for this paper did, however, involve interviews with transgenders in Montreal. Seven individuals were contacted: three MTF transsexuals, two FTM transsexuals, and two drag queens. In most cases, the research process involved informal discussions rather than structured interviews. These individuals were selected in part because they were known to me as friends and activists who had expressed an interest in the issue of violence. The paper includes some relevant < 3 >Most self-designated 'theory' on transgenders and the body remains disengaged from the everyday lived experiences of transgenders (for example, Butler, 1990; Garber, 1992; Tyler, 1991) . Donald Morton (1993) offers a Marxist, social scientific rejection of this type of research. See Pauline Rosenau (1992) for a useful overview of these questions in terms of postmodern-poststructuralist theory. This is not to state that there would be no value in applying some recent social theory to the issue of transgenders. It is to clarify, however, that such an exercise is not the goal of this paper, and that such an endeavour can only be considered once transgender subjects speak about their realities on their own terms.
Moreover, although there is a virtual explosion of essays on the social (and spatial) construction of lesbian and gay identities, this body of knowledge is often irrelevant to accounting for transgender realities. Just as Rubin (1984) challenges feminism as the appropriate theory of sexuality, I believe it is necessary to challenge lesbian, gay, and/or 'queer' theory as that entity most suited to theorizing transgender lives. quotations and anecdotes from these individuals, although I am aware that the sample is hardly representative, and that a more structured research methodology would yield additional insight into this problematic. My aim is not to represent categorically the issue of violence for Montreal's transgender community, but it is to offer some reflection on how violence affects individuals who live outside normative sex -gender relations.
Given the ways in which 'theory' and 'practice' are juxtaposed in the academy, one may question the value of a paper which the author admits fulfils neither mandate particularly well. I wish to clarify that this paper is meant to be an interventionist one. I seek to question some of the underying assumptions about violence against sexual minorities, as well as the ways in which these questions manifest themselves in specific activist strategies. It is hoped that this research will stimulate scholars and activists to think about violence differently, and to develop educational programmes to that end. Further empirical research in this domain would complement this goal.
The term 'violence' refers to a variety of acts, mannerisms, and attitudes. It can range from verbal insults (for example, calling someone a 'fag'), to an invasion of personal space to intimidation (for example, throwing a bottle at a lesbian as she walks by), and the threat of physical assault. 'Violence' also includes the act of attacking someone's body-whether through sexual assault (rape), the use of one's hands, a baseball bat, a knife, or a gun. The question of violence is obviously linked to that of discrimination: in the case of attacks against lesbians, gay men, and bisexuals, the denial of same-sex insurance benefits, for example, privileges heterosexual relationships over homosexual ones, and thus fosters an atmosphere of intolerance of sexual minorities. The NGLTF reports a marked rise in violence against sexual minorities in Colorado immediately following the passage of Amendment 2, a state ordinance which would prohibit antidiscrimination legislation on the basis of sexual preference (1994, page 16) . Though violence and discrimination support each other, in this paper I will focus on the notion of violence as defined above.
Limits of tolerance: gender norms and gender transgressions 'Gender' refers to the roles and meanings assigned to men and women, based on their presumed biological sex (Mackie, 1983) . It is a social function, neither timeless nor historical. For example, we generally associate the colour pink with girls and femininity and the colour blue with boys and masculinity (Bullough and Bullough, 1993) . There is nothing inherent in either of these colours which links them to a particular gender: pink, or turquoise, could just as easily designate masculinity. Gender is also about what men and women are supposed to do in the world-men wear pants, have short hair, can grow beards, and are considered more physically aggressive then women. Women wear skirts, have longer hair, wear makeup, and are judged to be emotional. In Western societies, it is thought that there are only two genders-men and women (Ortner and Whitehead, 1981) .
'Sexuality', in contrast, refers to the ways in which individuals organize their erotic and sexual lives. It is generally categorized into three separate areas: heterosexuals-individuals who have sexual relations with members of the opposite sex; homosexuals-those who have sexual relations with members of the same sex; and bisexuals-people who relate erotically both to men and to women (Kinsey et al, 1948) .
In Western societies, gender and sexuality get confused. For example, when a fifteen-year-old boy is assaulted and called a 'faggot', he is so labelled because he has mannerisms which are considered 'effeminate'. He may or may not be gay, but he is called a 'queer' because he does not fulfill his expected gender role. A young girl can be a tomboy until the age of eleven or so, but she must then live as a more 'dainty', 'feminine' person. If she does not, she may be called a *<lyke f -again, regardless of how she actually defines her sexual identity. In both of these examples, the presentation of gender determines how these youths arc received by their peers, When people shout 'faggot' at a fifteen-year-old boy, they really mean that he is not a 'masculine' man. Gender and sexuality are collapsed. As Rubin (1984) points out, the merging of gender and sexuality enables some feminist theorists to write about erotic desire.
The fusion of gender and sexuality has distinct implications for the problematic of violence. The connotations of the pejorative names used against individuals who are assaulted-names like 'sissy*, 'faggot', 'dyke', 'man hater', 'queer', and 'pervert'-suggest that an attack is justified not in reaction to one's sexual identity, but to one's gender presentation. Indeed, bashers do not characteristically inquire as to the sexual identity of their potential victims, but rather make this assumption on their own. On what basis do 'queerbashcrs' determine who is gay, lesbian, or bisexual? Joseph Harry's research (1982; suggests that gender be considered an important variable in aggressive incidents. Harry found that when groups of assailants went out to assault men they perceived as gay, they relied on gender cues to ascertain sexual identity. If they judged a potential victim to be 'effeminate', for example, he was subject to attack. A related study confirms this hypothesis: 39% of men surveyed, who behaved in a 'feminine' manner, had been physically assaulted, compared with 22% of men who were 'masculine', and only 17% of men who conducted themselves in a 'very masculine' fashion (Harry, 1982) . According to this survey, males who are classified as 'effeminate' are more than twice as likely to experience physical violence than males whose gender presentation corresponds to social norms. A study of antilesbian abuse in San Francisco (von Schultess, 1992) indicates that 12% of lesbians surveyed had been punched, kicked, or otherwise physically assaulted. Significantly, the only justification offered relates to gender: "But fourteen of the women said that the only explanation for incidents they had experienced was the fact that they had short hair and were wearing trousers and in most cases were in the company of another woman (Valentine, 1993, page 409) . Women and men who transgress acceptable limits of self-presentation, then, are among those most at risk for assault. Assaults against men judged to be 'effeminate', or women deemed 'masculine', reveal the ways in which gender and sexuality are intertwined. Gender is used as a cue to locate lesbians and gay men. Though the perceived transgression of gender norms motivates bashing, this impacts differently for men and women. The gendered construction of space-both public and private-figures centrally in these acts of aggression.
Gendered space and the public-private dichotomy
One of the remarkable things about the study of violence against sexual minorities is the way in which such aggression can be seen to be tied into commonsense assumptions of what constitutes 'public' space, who has the right to occupy it, and how people should interact therein. The gendered dimension of the 'public' has been examined by many feminist scholars (for example, Ardener, 1978; Garmonikow etal, 1983; Sydie, 1987; Walkowitz, 1980) . Shirley Ardener (1978) remarks that the presence of men is used to define a particular space as 'public'. This means that women are relegated to the private sphere. A public-private, masculine-feminine opposition has deep historical roots. In Judith Walkowitz's (1980) study of prostitution in Victorian England, she notes that society sanctioned men in the streets and public establishments such as taverns and gambling houses. Women who were found in these same sites, however, had violated middle-class notions of what 'decent' women did and did not do, and the places they frequented. Walkowitz provides an elaborate analysis of the ways in which prostitutes came to be labelled 'public' women (page 5).
In this light, attacks against lesbians and gay men can be interpreted in terms of a defense of the 'public' as that domain which belongs to men-heterosexual men, to be more precise. Entrance into the public sphere is secured through the enactment of a sanctioned gender identity, preferably within the context of a heterosexual dyad. Couples who violate this prescription, and perhaps especially gender outlaws who walk alone, pose a fundamental challenge to public space and how it is defined and secured through gender.
Empirical data support the above statements. Social scientists have recently explored the gender and geographic differences in cases of antilesbian abuse and antigay assault (Comstock, 1991; Valentine, 1993) . It is argued that, although both lesbians and gay men are attacked, lesbians are assaulted in 'ordinary' public spaces. Gay men, in contrast, are habitually beaten in areas known to be frequented by gays-ghettos, parking lots of gay bars, or public parks where men have sex with other men. For instance, Gary Comstock presents data which document that 45% of lesbians were queerbashed in public lesbian and gay spaces, 42% in nonlesbian and gay areas, 30% in the home, and 17% in the school. In contrast, 66% of gay men were attacked in gay areas, only 29% in ordinary public space, 26% in the home, and 24% in the school. Thus, men "experience more violence in lesbian/gay areas and in secondary school settings", whereas women "experience more violence in straight-identified, domestic, and higher-education settings" (1991, page 49). The presence of women in public who are not identified with men is a threat to the implicit masculine dimension of public space. It is for this reason that lesbians, and other women perceived to be a threat to normative heterosexuality, are assaulted in the streets. The issues become even more complex when variables of race are examined: in Comstock's empirical study, 20% of people of colour surveyed were assaulted in lesbian or gay space, compared with only 9% of white lesbians and white gay men (pages 49-50). These data suggest that geographic areas known to be gay villages and/or cruising grounds are most dangerous for men of colour. Conversely, women (especially those who are perceived to be lesbians or masculine) are most at risk in everyday locations which assume the 'naturalness' of heterosexuality (compare Valentine, 1993) .
Gay men are usually attacked when alone [66% of survey respondents (Comstock, 1991, page 65)], whereas lesbians are often attacked in pairs (44%). It is noteworthy, however, that these numbers are drastically reduced when men and women walk together: only 8% of women respondents who had been with a man had been physically assaulted. The figures drops to 1% for men accompanied by women. The safety secured through an opposite-sex partner seems to hold regardless of the public space which one occupies (that is, lesbian or gay or 'ordinary' space).
This research underlines the importance of gender as a variable in the issue of violence. Though gay men can avoid assault within a space designated as gay by having a woman with them, and though lesbians can escape physical harm in the 'everyday' (that is, heterosexual) world by having a man with them, both of these strategies rely on implicit assumptions about who men and women are, and how they should interact in public. As Gill Valentine expresses it:
"Hctcrosexuality is ideologically linked to the notion of gender identities (masculinity and femininity) because the notion of opposite-sex relationships presumes a binary distinction between what it means to be a man or a woman" (1993, page 410) ., Valentine articulates a position similar to Rubin (1992) : gender and sexuality are intertwined, such that *masculinity* and femininity' appear to be the 'natural', complementary extremes of heterosexuality, Homosexuality, then, is associated with gender inversion. Furthermore, heterosexual men and women can walk together safely in the streets; gay men and lesbians, in contrast, must negotiate the threat of violence each time they enter the public realm-particularly if they walk with a same-sex partner.
The gendered nature of both public and private space upholds a binary opposition between men and women, and thus bolsters the ideological workings of heterosexual hegemony, Individuals who are perceived to be-or who declare themselves aslesbian, bisexual, or gay, arc among those most likely to be attacked, given a cultural conflation between gender and sexuality. Yet the issue is much deeper than perpetrators using gender cues to identify potential victims, A more profound question centres around the ways in which men and women should interact in public. The demarcation of public space is intimately bound with the articulation of culturally sanctioned gendered identities,* 4 * Transgendered people and violence In the preceding discussion I have outlined the importance of theorizing gender in an adequate response to the issue of violence. A perceived violation of gender norms is at the root of many instances of assault, harassment, and discrimination. Social scientists have suggested that lesbians and gay men-especially females seen to be masculine and males judged to be effeminate-are most at risk of assault (Comstock, 1991; Harry, 1982; Schneider, 1982; Valentine, 1993) , Of course, this insight affects all males and females-not just those whose sexual identity is located outside of heterosexuality. By emphasizing the function of gender in assaults, this research can help to develop education and activist programmes which are relevant to people of all sexual identities. A stress on the intersection of gender and violence demonstrates that the issue of bashing profoundly affects heterosexuals, insofar as the threat of violence polices one's gender presentation and behaviour.
Although this type of research is desperately needed, and though it must be strongly encouraged, it needs to be supplemented with an investigation of the everyday experiences of people who live outside normative sex-gender relations. An attention to people who call themselves transgendered can provide more insight into the relations between gender and violence.
The term 'transgender' refers to a variety of people who challenge a mimetic relation between biological sex and social gender (Feinberg, 1992a) . Included in < 4 > Though queerbashing is centrally concerned with policing the public presentation of gender and sexuality, it is noteworthy that many lesbians and gay men who are victims of violence have their personal property destroyed. In Kansas City, Kansas, the word 'fag' was spray painted on eight cars parked near a gay bar (NGLTF, 1994, page 24) . One of the most wellknown incidents of violence in the USA involved the constant harassment of the lesbian owners of a feminist retreat in Ovett, Mississippi. Local residents objected to the presence of a feminist and lesbian camp. They verbally harassed the women, placed a dead dog on their mailbox, and threatened their physical safety (page 37). Despite the sanctity of private property within capitalist democracy, sexual minorities risk having their cars, homes, and possessions vandalized-an act of violence which attempts to regulate sexuality and gender within the private sphere.
this category are transsexuals (individuals who live in a gender other than that assigned to them on the basis of their biological sex), stone butches (genetic females who are considered 'masculine' and who may live as women or men), drag queens and transvestites (males who dress up as women, whether for fun, politics, or erotic gratification), and passing women (females who live full time as men). The name 'transgender' also includes other gender outlaws who do not fit any of these categories (for example, males who wear lipstick). Within the transgender community, there are many understandings and realizations of gender. Some individuals live full time in another gender (that is, genetic males who take female hormones and live as women); other people move back and forth across the position of 'man' and 'woman'. For many members of the transgender community, gender is not something which is limited to two.
Despite the variety of gender identities available in transgender communities (Feinberg, 1992a; 1992b) , and despite the prevalence of transgenders in other cultures (Herdt, 1994) , most people in Western societies assume that there are only two sexes (males and females) and two genders (men and women) (Bullough and Bullough, 1993; Devor, 1989; Herdt, 1994) . For people who identify and live as transgenders, this poses a significant problem: a person must decide the one gender to which he or she belongs, and must act accordingly. Because most people believe that there are only 'men' and 'women', transgenders need to live as one or the other in order to avoid verbal and physical harassment. In transgender communities, this is known as the need to pass. Passing is about presenting yourself as a 'real' woman or a 'real' man-that is, as an individual whose 'original' sex is never suspected. (5) Passing means hiding the fact that you are transgender.
(6) Most people go to extraordinary lengths to live undetected as transsexuals. Electrolysis, voice therapy, the binding of breasts, mastectomy, and plastic surgery are some of the more common means employed to ensure that people pass successfully. Passing can be an extraordinarily difficult experience. In the words of transsexual activist Xanthra Phillippa (1993, page 7):
"Passing is not a lot of fun In fact, passing is a nightmare ... Passing means surviving somehow continuously being monitored & scrutinized for the 'smallest mistake' or fault -a scrutiny that few if any genetics would or could pass without screaming 'unfair' ..." The necessity of passing is directly related to the cultural coding of gender. In their ethnomethodological study of the implicit ways in which gender operates, Suzanne Kessler and Wendy McKenna (1978) demonstrate that social meanings are grafted onto bodies in order to give the bodies one of two binary sexes. Kessler and McKenna presented 960 students with representations of many different bodies. For example, they showed a picture of a body with long hair, breasts, and wide hips, and asked the participants in the study to tell them if the person was a 'man' or a 'woman'. Kessler and McKenna found that the interpretation of sexed bodies was (5) Harold Garfinkel (1967) and Kessler and McKenna (1978) examine the issue of 'passing' from an ethnomethodological perspective. overwhelmingly skewed in favour of masculine referents. If a penis was present, a 'male* gender attribution was made 96% of the time. Yet, in order for a figure to be considered 'female' more than 95% of the time, it needed to have a vagina and two other cues indicating femininity (for example, long hair, breasts) (pages 151-152). This research has profound implications for the study of violence and gender. If gender ambiguity is habitually resolved within a masculinist frame of reference, then genetic males who live as women will be among those most at risk of assault. Simply put, within Western societies, it is easier for females to pass as men than for males to pass as women. Ethnographic research on gender confirms this hypothesis: in Holly Devor's (1989) study of 'gender-blending' females, she notes that several of the women she interviewed felt free enough to walk down dimly lit streets late at night, given that they were perceived to be men. Furthermore, many genetic females can live full time as men without plastic surgery or male hormones. Conversely, almost all genetic males need to take female hormones in order to pass successfully as women.
Although gender outlaws would seem to be foremost amongst those at risk, other individuals experience similar harassment. One genetic female I interviewed recounted an incident in which she was approached in a bathroom by a woman who thought she was an MTF transsexual. Because of this woman's physical appearance, a stranger thought she was 'really' a male, and that by implication she was a valid target for assault. Tall women with broad shoulders, and men with wide hips and little facial hair, are among those most likely to be mistaken for transsexuals.
Given the cultural coding of gender into a binary framework, a high incidence of violence directed against transgenders is not surprising. Although there are very little data available on transgenders as victims of violence, a recent study conducted in London, England reveals that 52% of MTF transsexuals and 43% of FTM transsexuals surveyed had been physically assaulted (Tully, 1992, page 266) . Contrast these numbers with data from a telephone poll conducted across the USA in 1989, which revealed that 7% of lesbians and gay men were victims of assault in the previous year (NGLTF, 1994) . Although these samples differ as to national location, the statistical difference of violent incidents against gay or lesbian and transgender individuals is remarkable, and certainly suggests that gender plays a crucial role in the attacks generally referred to under the phrase 'gaybashing'. One transsexual woman I interviewed expressed the impact violence has on her life by comparing transsexuals and gay men: "I'm so tired of faggots thinking that they have it the worst [the experience of violence]. They don't know the half of it! It's not like they have to pass everyday for a genetic ... and it's not like they ever deal with passing and stuff when they whine about violence against them ...".
The anger evident in this woman's quotation is not unfounded, for what little education there is on violence against sexual minorities consistently ignores the variable of gender. (I discuss this in more depth below.) Her comments reveal that, on one level, gender and sexuality are markedly distinct entities, and whereas many gays and lesbians experience violence, those individuals who live outside normative sex-gender relations find themselves most at risk of assault. This woman employs a separation of gender and sexuality in order to articulate the specificity of transgender realities-a specificity which is lost under the banners of 'sexuality' or 'violence against sexual minorities'. Dorion Corey also reflects on this issue, noting that contemporary gay antiviolence advocates do not recognize the different ways aggression is, and has historically been, directed against transgenders and gays:
"When the closet doors were shut [for gays, in the past], drag queens, of course, were out there anyways. We never had a closet. Let's face it, when you put on a dress and hit the world, you're declaring what you are ... These children that are supposedly straight looking, they're the ones getting bashed, so now [in the 1990s] they're protesting. The girls were always getting their asses kicked. It's just a thing of who you are and what you are" (quoted in Enigma, 1992, pages 36-37). Transsexual activists suggest that one of the ways we can respond to the function of gender in violence is by naming it directly. An activist button which reads "transsexuals get queerbashed too" makes this point exceedingly clear. Activists also insist that we need to speak of genderbashing, not gaybashing.
Transgenders and public space
If lesbians and gay men are attacked differently according to the public space they occupy, how can we think about the relations between space and gender for transgendered people? Despite the lack of empirical research on this phenomenon, we can stipulate that transgenders are at risk in areas known to be lesbian or gay, as well as in 'ordinary' public spaces. An MTF transsexual who is in a gay village, for example, may be perceived as a gender outlaw by a homophobic assailant, given the cultural coding of gender discussed above. Despite this transsexual's personal identity, she may be classified as a 'faggot' and attacked.
(7) Analogously, an FTM transsexual who is walking on an 'ordinary' street may be perceived as a threat to masculine, heterosexual public space, especially if she does not completely pass as a genetic male. The issue of passing is especially complex in the case of many FTMs, who are often perceived to be young, slightly effeminate boys (Bullough and Bullough, 1993; Devor, 1989) . To pass as a man, in such an instance, can involve the dangers associated with a public gay identity. In these examples, gender and sexuality are intertwined, such that gender is used as a cue to identify lesbian, gay, or bisexual individuals. Yet the issues become even more complex if it is discovered that the person being attacked is transgender, not (or not only) lesbian or gay or bisexual. When FTMs are assaulted, for instance, rape is a routine part of the violence they endure. (8) This suggests that gender functions not merely as a cue to identify potential victims. FTMs who are raped are reminded in the very act of assault that they are women after all, and they will be treated as such. Biology is destiny. The rape of an FTM declares that women have no right to be out in public-especially when unaccompanied by a man-and that these individuals have no right to act as if they are men. This instance of violence is more than a mere attack on someone perceived to be a gay man; it is fundamentally about policing one's gender presentation in public sites.
(7) The confusion of gender and sexuality manifests itself at the level of semantics, such that 'faggot' is an insult with which transsexuals are familiar. The NGLTF report on violence includes the following incident: "A transsexual activist for the homeless and people with AIDS was verbally abused in a hospital. As she sat in a wheelchair with a 103 degree fever, a doctor and several hospital employees repeatedly called her an AIDS carrying fucking faggot '" (1994, page 26) . The division of public and private spaces, which relies upon and reinforces a binary gender system, has profound implications for people who live outside normative sex-gender relations. Transgenders are in jeopardy in ordinary public spaces and in those designated to be lesbian/gay. Though one must account for the workings of gender in these sites, an investigation of violence against transgenders would also account for the emergence of transgendered public space.
Sex work and transgendered public space 'Transgendered public space' refers to urban areas known for their transsexuals and transvestitcs, such as the Meat District on the border of New York's Greenwich Village, Santa Monica Boulevard in Los Angeles, or the Tenderloin in San Francisco. Though gay male public space is defined through the presence of gay businesses and bars, transgendcr public space reflects the areas of the city frequented by transgender sex workers.
Because gender and sexuality are not the same, it is not surprising that most cities have separate geographic areas known for transgenders and lesbians or gays. Pat Caiifia articulates the differences between gay ghettos and scx-workcr space: "Gay ghettos operate differently than other types of sex zones. They are more likely to be residential districts for gay men as well as places where they can find entertainment. Although Johns still enter gay ghettos in quest of pleasurable activities not available within the nuclear family, they have better luck scoring if they camouflage themselves as residents of the area" (1991, page 14).
Because transgendcr areas are not tied to a notion of a resident (as in the case of gay ghettos), the ways in which the space can be defined varies. Although certain sections of the city are known for their transsexuals and transvestites, these people are usually only visible at night. New York's Meat Market District is so named because of its many meat-packaging warehouses. When these businesses close at the end of the day, transgender sex workers come out to earn their livelihoods, and thus transform the meaning of the term 'meat 1 into one with explicit sexual connotations. Time of day and geographic space converge to establish a public transgender identity. For example, a Toronto sex worker interviewed in David Adkin's (1993) film Out: Stories of Lesbian and Gay Youth refers to the area where transgender prostitutes solicit clients as "trannie town".
Given that the state does not condone prostitution, and given that prostitution is habitually associated with drugs, violence, and criminality in the media, what are the relations between transgendered sex workers and the police? Although lesbian and gay bars are often subject to police surveillance, transgender spaces are even more heavily scrutinized. Historically, sexual and gender minorities shared the same public space, usually in the form of a bar. Research indicates, however, that when these spaces were raided by the police, it was the gender outlaws within them who were attacked most vigorously (Bullough and Bullough, 1993; Feinberg, 1992b; Nestle, 1987) . Joan Nestle (1987) reports that in New York State in the 1950s, individuals had to wear at least three articles of clothing "appropriate" to their sex. If they did not conform to this rule, they could be arrested under anti-cross-dressing ordinances.
As Caiifia demonstrates, the recent emergence of gay ghettos has separated sexual minorities from gender outlaws. Although bars catering to transgenders are extremely rare, they are usually located in sex-worker districts rather than in gay villages. In Montreal, for example, Cafe Cleopatra (a transgender bar) is situated near the corner of Ste Catherine and St Laurent streets, in the heart of the neighbourhood best known for its public displays of sexuality. The bar is widely known for its prostitutes-it is a space not only where transgenders can socialize, but there they can also earn their livings. Montreal police scrutinize the establishment regularly. Although in recent years there have not been any official raids on the bar, it is common for officers to walk in, 'do the rounds', and intimidate bar patrons, sex workers, and their prospective clients. A policing of this area is more evident on the actual street outside the bar. One drag queen I interviewed reported an incident in which she and a friend exited the bar, stepped onto the street to find a cab, and were immediately greeted by at least six uniformed police officers. One of the officers told them, "Vous n'allez pas travailler ce soir, les gars (sic)..." ["You won't work tonight, boys (sic)..."].
This police harassment of transgenders relates to the laws against prostitution. In Canada, prostitution is entirely legal, but soliciting clients is not (Section 195.1 of the Criminal Code, 1987, 118-119) . Individual officers have enormous discretion in the interpretation of what constitutes 'solicitation': it may be a verbal agreement about sexual acts in exchange for financial compensation, or it may be a smile or glance directed at an undercover officer. Though the latter instance would probably not be considered 'solicitation' in a court of law, officers can still charge individuals with the crime and place them in custody for a night. The crime of 'soliciting' sex, of course, is fundamentally concerned with the regulation of public space, and implicitly assumes that independent women have no right to be on the street at night (compare Scott, 1987) . It is the communication of sexual desire which is criminalized in Canada, not sexual desire or its enactment per se.
(9) Not surprisingly, this legislation does not affect all sex workers equally. Cathy, the operator of an escort service, remarks that street prostitutes-those most visible in the public eye-are most affected by this law: "the escort services, which have enjoyed that tolerance as we go tiptoeing around in the night, not bothering communities because we're not standing in people's front yards" (Cathy, 1987, page 90) . The transgendered subjects I interviewed who were sex workers claimed that the police regularly use the law against soliciting to harass them. Several individuals reported that patrol cars followed them as they walked down the street.
Limits of antiviolence activism: opposing gender and sexuality
A police monitoring of transgenders has distinct implications for the kinds of responses offered to violence. In the past few years, many police departments have stationed foot-patrol officers in particular neighbourhoods. This move has been applauded by many, as it helps officers become familiar with an area, and can forge trust between residents and the police department. Liaison committees between lesbian or gay communities and the police have emphasized the need for 'neighbourhood police', because this would facilitate training the staff on the needs of a lesbian, gay, and bisexual population (for example, Hendricks, 1993; Pepper, 1993) . Though this approach to policing would seem to foster strong relations between sexual minorities and the police, and though it would enable a rapid and effective response to instances of violence, it can also be used against sex workers, transgenders, and homeless people. Simply put, the more foot-patrol officers there are in a given area, the more difficult it is to work as a prostitute, find a warm place to (9 > In the Canadian context, there is a similar situation with the censorship of erotic magazines, images, and publications. It is the representation of sexuality which is considered obscene, not sexuality per se. For a more extensive analysis of censorship in Canada, particularly in the wake of the 1992 Butler decision, see Becki Ross (1993).
sleep, or even walk down the street in drag, Politically, a coalition between lesbian and gay communities and the police can preempt networking with the homeless, sex workers, and transgenders.
Much of the activist response to violence has centred on the gay village of a particular city (for example, Hendricks, 1993). As most gay men are assaulted in areas demarcated as *gay f , this focus is useful Yet such a strategy forecloses an investigation of gender, and ignores the different experiences of lesbians, bisexual women, and transgenders with respect to public space and violence, By emphasizing sexual identity, this discourse, focussed on a gay village, establishes an antiviolence agenda which is, at best, only somewhat useful. Consider the text of an educational poster produced by Montreal's police department (SPCUM, 1993) : "Being lesbian, gay, or bisexual is not a crime. Bashing is". The slogan-which also appears on buttons produced by antiviolcncc activists in Toronto-addresses the perpetrators of violence directly, and in that, it is to be commended. Despite this direct address, however, the poster does not engage the cognitive processes at work which perpetrators use to determine who is gay, lesbian, or bisexual. In this discourse, identity is mobilized as the ground upon which acts of violence arc established. People are bashed because they arc gay, lesbian, or bisexual. But we have already seen that bashing occurs because of the perception of potential victims, and that compulsory sexgender relations figure centrally in these acts of interpretation. To create a poster which simply utters the viability of gay, lesbian, or bisexual identities misses the mark, as it does not account for the ways in which these positions are determined. In this light, educational materials which address the perpetrators of violence should focus on the interpretive processes these people use to locate assault victims. Because gender is the primary mechanism through which this takes place, there is a desperate need for posters, pamphlets, and presentations which outline the ways in which a binary gender system is upheld, as well as the power relations concealed within it.
Through a stress on being, rather than on the perception of doing, the SPCUM through their poster reify sexual identity and prevent a proper investigation of gender in the problematic of violence. Implicitly, gender and sexuality are juxtaposed. This opposition can be witnessed in the brief presented by the SPCUM to the Quebec Human Rights Commission, in association with its public hearings on violence and discrimination against lesbians and gay men . The relationship between sexual minorities and the police figured centrally in the public consultation. Only three years earlier, the SPCUM had publicly assaulted lesbians, bisexuals, and gay men [Sex Garage-an underground warehouse party raided by the Montreal Urban Community police (see Hendricks, 1993) ], and activists expressed ongoing concern as to the possibility of a serial murderer in Montreal who targeted gay male victims. In addition to these issues, activists charged that the SPCUM had little knowledge of, or interest in, the increased violence against sexual minoritiesparticularly the assaults which occurred in the gay village (Hendricks, 1993) .
In their brief to the Commission, the SPCUM presented data on the prevalence of crime in District 33-the geographic area which includes (but is not limited to) the gay village. The borders of the village (Rene-Levesque and Ontario, Amherst and Papineau) were compared with a similar section of the city-that demarcated by the streets Rene-Levesque and Ontario (north-south axis) and Amherst and St Laurent (east-west). The SPCUM was interested in comparing these two sections of District 33 in order to evaluate the frequency of violent incidents (thefts, sexual assault, harassment). The areas are proportional in size, each comprising about 20% of the District. Moreover, they share certain similarities in terms of the businesses, bars, and people present:
"Tous deux sont dans l'axe de la rue Ste-Catherine, rue tres frequentee de jour comme de nuit et ou Ton retrouve divers commerces, restaurants, bars et salles d'amusement. On y retrouve egalement des activites reliees a la vente et la consommation de stupefiants, a la prostitution masculine et feminine controlee, en partie, par deux groupes de motards criminels" (SPCUM, 1993, page 10).
[Both include Saint Catherine street, which is busy both day and night, and where one can find a variety of businesses, restaurants, bars, and amusement halls. One can also find activities related to the sale and consumption of drugs, as well as male and female prostitution, which is controlled, in part, by two groups of criminal bikers.] The SPCUM data indicate that, between November 1991 and October 1993, there were a total of 1454 crimes recorded for the gay village (pages 10-11). This figure represents approximately 18% of the total crimes in District 33. Given that the gay village comprises 20% of the district, the study implies that incidents of violence and crime correspond proportionately to geography. (The brief does not address the population of the gay village in relation to that of the entire District, thus associating violence with city space rather than demographics.)
In order to legitimate this figure, the SPCUM offers comparative data. The section of District 33 with which the gay village is compared shows 2774 incidents of violence over the same time period, a statistic which amounts to 34% of the violence in the total District (page 11). As the comparison territory is relatively equal in size to that of the gay village, it is suggested that violence and crime occur more frequently in this area than in the section of the city known to be populated by gay men. By demonstrating the ways in which crime in the gay village is statistically below the proportional incidents of violence in District 33, the SPCUM attempts to dismiss activists who point to increased instances of bashing in Montreal's gay village. (The results of the SPCUM study are presented in figure 1.)
There are tremendous differences in the data on bashing collected by police departments and those collected by lesbian and gay community groups (Comstock, 1991; NGLTF, 1994) . What is perhaps even more remarkable about the research presented by the SPCUM, however, is the way in which it forces a separation between sexuality and gender in terms of public space. The comparative section of District 33-that area bordered by St Laurent, Amherst, Ontario, and Rcnd-L6vcsquc-is well known as the city's sex-worker district. The city's only transgender bar is located here, and the region also contains streets frequented by transgender sex workers. Although the SPCUM maintains that both the gay village and this comparative section are homes to prostitution, they do not account for the gendered breakdown of this activity. Field research conducted in the summer of 1993 indicates that most male prostitutes work cither in the gay village, towards Papineau, or directly on its borders (Pare Lafontainc, located just above Amherst and Ontario; and/or in an adult cinema at the corner of Ste Catherine and Amherst). In contrast, most female prostitutes work on the corner of St Laurent and Stc Catherine, on St Denis, or on side streets in the vicinity. Transgender sex workers can also be found in this area. The geographic location of sex workers in District 33 is depicted in figure 2.
male sex worker female sex worker trnnsgender sex worker If we turn our attention to incidents of violence, we note that most transgender prostitutes work in an area with a much higher frequency of criminal acts than the gay village (34% versus 18% of the total criminal acts in the District). Although we cannot make the direct conclusion that (proportionally) more transgenders are victims of violence than gay men, we can conclude that transgenders work in an area known for criminal activities. To present this region as a comparative sample against the gay village is, then, to juxtapose gender and sexuality. Although the SPCUM attempts to dispel fears about the high incidence of violence in gay space, it offers no examination of the role gender plays either in this site or its comparative territory. Because gender is not signalled as a factor in the discussion of District 33-along with other variables including poverty and homelessness-the SPCUM assumes that crime does not vary according to the gendered dimension of public space. The focus accorded to sexuality and the gay ghetto makes it impossible to address the violence which is directed against gender outlaws-whether they be in the gay village, in a sex-worker zone, or elsewhere.
The seizure of public space by transgender sex workers makes regions such as St Laurent and Ste Catherine a comfortable one for gender outlaws. Not surprisingly, a similar level of comfort is not experienced by transgenders within areas known to be a gay village. The separation of gender and sexuality forces transgenders to identify themselves with a gender-positive space and identity, rather than one defined in terms of sexuality. One transsexual sex worker interviewed comments on the situation in Montreal: "Everybody thinks that St Laurent and Ste Catherine is such a dangerous place, so rough and tough, with bikers and crime ... But that's where a lot of the [transsexual] girls from Cleo's work, and feel at home, and half of them are the girlfriends of the drug dealers there, and really the only people you have to worry about [in the area] are the cops ... And it's not the same in the [gay] village, because people-especially fags-are always staring when someone doesn't totally pass. But on St Laurent/Ste Catherine, people pay good money to appreciate that [transsexual] beauty!"
It is important to understand the ways in which gender and sexuality can work against each other in the issue of violence. Because many of Montreal's gay male activists decried an increase in antigay violence within the city's gay village (Hendricks, 1993) , the police department responded by documenting violent crimes committed in this area, and contrasting the results to a comparison territory in the same district. Gay activists fused sexuality and geography, and did not account for the ways in which gender functions in aggressive incidents. The SPCUM, in turn, responded to the discourse established by gay male activists (violence against gay men in the village), and used comparative data to refute the proposed frequency of these instances. Both strategies relied on a separation of gender and sexuality, and thus prevented a political coalition among gay men, women, lesbians, and transgenders. (10) These issues are complicated when we consider the ways in which gender, sexuality, and sex work overlap in specific public spaces. Though most transgender sex workers in Montreal are visible in the vicinity of St Laurent and Ste Catherine, many of these people also frequent Ontario est-a street which falls within the border of the gay village. Despite its location in a gay area, sections of Ontario est (between Panet and Dufresne) are known for transgender prostitution-particularly at night. In the summer of 1993, residents of this sector (Centre-Sud) protested about the presence of prostitutes and intravenous drug users. Groups of citizens harassed and assaulted sex workers in the area, intimidated their clients, and vandalized an apartment known to be a piquerie, or shooting gallery.
(11) A community ( 10 )The Human Rights Hearings were intended to address violence against lesbians and gay men. Many lesbians, however, felt that the issues which concerned them as women were not dealt with in a gay male setting-a feeling which led to the formation of a lesbian caucus (Demzcuk, 1993) . Following the Hearings, the lesbian caucus officially withdrew from the community coalition, the Table de Concertation 
des Lesbiennes et des Gais du Grand Montrea
The caucus cited a lack of understanding of gender issues on the part of gay men as the primary reason for their departure. (One should also point out that neither lesbian nor gay male activists networked with representatives of transgender communities on the question of violence.) ( n > These tactics parallel those of citizens in Vancquver who, in the mid-1980s, organized to evict sex workers from the city's prestigious West End (Arrington, 1987) . See the brief prepared by the Comite contre le racisme d 'Hochelaga-Maisonneuve (1993) for an excellent analysis of the ways in which right-wing extremists mobilized residents of Centre-Sud. At one of their demonstrations, chants progressed from "dehors les putes [whores out]" to "dehors les gauchistes [leftists out]" to "plus de tapettes dans notre quartier [no more fags in our neighbourhood]". group was established to continue this pressure, although it officially distanced itself from the violent tactics employed. At one of their meetings which I attended, residents discussed various strategies which could be employed to evict sex workers from the area. One man stood up and spoke out about his plan to take a baseball bat and assault two Haitian transgender prostitutes known to work on the corner of Ontario and Panet streets. This anecdote indicates the importance of accounting for gender, race, class, and public space in an analysis of violence. Like many perpetrators of assaults against lesbians and gay men, who target Black gay men as easy victims (NGLTF, 1994) , this attacker viewed Black transsexual women as those least likely to retaliate, and most worthy of assault, Notwithstanding the fact that such violence occurs within the gay village, it cannot be explained as an instance of homophobia. Rather, this proposed assault centres around transgendered, sex-worker public space. An investigation of gender and space cannot merely accept an area known as a gay ghetto to be monolithic, but must examine the ways in which subsections of this region can be claimed, or contested, as transgendcred locations.* 12 * These differences can be subtle, changing from one block to the next, and vary with the hour of the day (or night) and the passage of time more generally. Once the definition of transgendcred public space is acknowledged, we can examine the complexity of the violence that occurs within these sites, accounting for the specificity of violence against gender outlaws. That people of colour are singled out for attack in transgendered public spaces parallels the increased violence they face within gay villages (Comstock, 1991, pages 49-50), Conclusion: genderbashing and public space Sex-worker districts are defined by and known for a visible transgender population. What implications does this seizure of public space hold in terms of violence? Do bashers drive into these areas, looking to assault a transsexual woman or a transvestite prostitute, as they often drive into gay villages in search of bashing victims (Comstock, 1991, page 49) ? Are transgenders of colour assaulted more frequently than those who are white? What happens when transgender sex workers enter areas demarcated as 'gay?'.
(13) Are these people subject to assault given an association of prostitution and AIDS, and if so, how does this relate to increased violence against those perceived to be HIV-positive (NGLTF, 1994) ? Because much of the data on bashing indicates that it is often perpetrated by young males, usually in groups (Comstock, 1991) , are transgendered youth most at risk for assault? What are the specific methodological difficulties involved in collecting data on violence against transgenders? Will these people be reluctant to report the assaults they experience to the police, as are many lesbians, gay men, and bisexuals? Given that transsexuals are incarcerated according to their 'original', biological sex (for example, an MTF is placed in an all-male jail), can we expect transsexuals to consider police In an informal interview, Jeanne B and Xanthjra Phillippa informed me that they know MTF transsexuals who have been physically assaulted by gay men when in a gay village. This suggests that while a homophobic mind would collapse gender and sexuality (associating gay men with effeminacy), at least some gay men respond by maintaining a neat separation of these categories, stabilizing sexuality in opposition to transgender identity. These issues are so complex as to merit their own study, which at this time must remain an avenue for future research.
and law-enforcement officials in a favourable light? (14) Do transgenders even inform lesbian and gay bashing hotlines when they are assaulted, or do they consider themselves outside these communities? If an MTF transsexual is attacked by gay men because of her gender presentation, to whom can she turn for social services and support? How can we record incidents of genderbashing for the collection of hate-crime statistics? (15) These are only a few of the questions which a more detailed, empirical study of violence against transgenders would address.
In recent years, the issue of violence has received increased attention in the communities of the sexually marginalized, as well as within the academy. Although some of the research emphasizes the role of gender in aggressive acts (Harry, 1990; Valentine 1993; von Schultess 1992) , it has yet to explore the implications of this for transgendered individuals and communities. My paper has opened these questions, in an attempt to account for transgender specificity. The definition of public space is intimately linked to culturally sanctioned gender identities. This has profound implications for people who live outside normative sex-gender relations: 'ordinary' public space as well as regions demarcated as gay ghettos are sites where the potential of being verbally abused, and/or physically assaulted, is remarkably high. Furthermore, although gender and sexuality are conventionally confused, such that 'effeminate' men and 'masculine' women are assaulted irrespective of their sexual identities, the variables of gender and sexuality can also be juxtaposed. As I have outlined in this paper, such an opposition can be quite explicit, as when middle-class gay men struggled to evict transgender sex workers from Vancouver's West End (Arrington, 1987) . A separation of gender and sexuality can also be more subtle, as for example in the discourse on violence proposed by many gay male activists (Hendricks, 1993)-a discourse which privileges sexuality over gender, and hence develops a political response to violence which is only valid for urban, middle-class gay men.
Because available data indicate an astounding rate of violence against transgenders (Tully, 1992, page 266) , and because the regulation of public space depends on a manwoman, public-private split (Valentine, 1993) , it is absolutely crucial that theoretical and political work on violence attend to the function of gender in such acts of aggression. Following the lead of transgender activists, I suggest that we name this phenomenon precisely, and organize around the issue of genderbashing. Such a semantic distinction is not meant to disavow the assaults which lesbians, gay men, and bisexuals face. Rather, it is to articulate the ways in which violence affects men, women, and transgenders differently, depending on the public (or private) space occupied. By stipulating 'genderbashing', we establish a coalition among transgenders, lesbians, bisexuals, and gay men, and thus recognize that sexual and gender liberation are mutually bound. (14) The incarceration of transsexuals according to 'biology' puts them in grave danger in prison settings. The rape of transsexuals in prison is common, which can lead directly to the transmission of HIV. Dee Farmer, an MTF inmate, has recently launched a suit against her all-male prison, for failing to protect here even though they knew of her transsexual status. The suit will be heard by the US Supreme Court, and details are reported in Transsexual News Telegraph (page 8). In Canada, the activist group TransEqual has prepared a document which outlines the difficulties faced by transgenders in prison (Masters, 1993) . < 15 )One of the difficulties with recording hate crimes against gays and lesbians is that the violence must be clearly accompanied by antigay epithets. For instance, if a man is stabbed in the gay village and his wallet stolen, he will be considered the victim of a robbery, unless the assailants called him derogatory names ('fag', 'queer', 'tapette') relating to his perceived sexuality (SPCUM, 1993) . In the case of violence against transgenders, this criterion for documentation is questionable, as many transsexuals are called 'faggot'. Programmatically, we should not have to wait until bashers decry transgenders with the proper vocabulary before we have an adequate manner of recording such genderbashing incidents.
